A b s t r a c t : This paper examines the "Theutberga Gospels", a ninth-century gospelbook recently sold at auction at Christie's in London, in light of questions about literate practices, ritual scripting and aristocratic patronage of female religious communities in Lotharingia between the middle decades of the ninth century and the beginning of the eleventh. While an estate list entered into the manuscript c. 1000 likely refers to property management at the abbey of Remiremont, an ordination ritual for abbesses entered roughly a century earlier reveals significant efforts to revise the representation of abbatial office in a transitional phase of that institution's existence. These observations invite re-interpretation of traditional assumptions about how the manuscript should be located in mid-ninth-century patronage networks. Appended to the article are editions of the estate list and the ordination ritual.
On 15 July 2015, Christie's in London auctioned a manuscript known as the "Theutberga Gospels", an exceptional gospelbook from early ninth-century Francia, on behalf of a private seller. The winning bid, for almost £ 2 million, came from the Metropolitan Museum in New York, which intends to put it on permanent display at The Cloisters 1 . Our interest lay not so much with the main part of the manuscript -significant though that is, both to historians of the bible and to specialists of Carolingian book production and illumination -but with two remarkable texts added at the end, namely a ritual for the ordination of an abbess and a list of revenues, respectively datable to the decades around 900 and around 1000. These parts were copied onto folios originally left blank at the end the Gospels, and therefore clearly were intentionally added to this specific manuscript.
This article is the result of our combined investigations. Besides re-examining the Theutberga Gospels' traditional attribution to the ownership of, successively, Queen Theutberga of Lotharingia, the female monastery of Sainte-Glossinde in Metz, and the nunnery of Poussay in the diocese of Toul, it explores the manuscript's significance for our understanding of literate practices, estate management, ritual practice, and aristocratic patronage of female institutions in Lotharingia between the ninth and eleventh centuries. As such, this article provides a biography of the manuscript in the earliest stage of its history, as it changed status from gift to liturgical repository, and then estate management tool, before becoming a commodity and then a collector's item in more recent times 2 . Appended to this article are editions of the estate list and the ritual for the ordination of an abbess, significant texts that have been inaccessible until now to all but a handful of researchers.
The Theutberga Gospels
Our understanding of the libraries of female institutions in the (former) middle kingdom of Lotharingia between the ninth and eleventh centuries is decidedly limited. Comparative material from tenth-century Saxony suggests that such book collections certainly could be extensive, and cover as much ground as those of comparable male communities. In these Saxon institutions, contemplative and biblical texts were read alongside liturgical handbooks, penitentials, florilegia, handbooks of canon and secular law, monastic rules, and various other genres of text 3 . Indirect evidence, such as John of Saint-Arnoul's account of John of Gorze's time as hebdomadarius at the abbey of SaintPierre-aux-Nonnains in Metz during the 920s-930s, and the miscellaneous collection of excerpts included on the early eleventh-century "Roll of Maubeuge", corroborates this impression for the Lotharingian area too, and likewise suggests a vibrant reading culture 4 . Extant medieval library catalogues too can give some indication of what has been lost 5 . If however we look at how many surviving manuscripts can be identified as coming from the book collections of Lotharingian female convents, the numbers are distressingly paltry. Aside from a handful of tentatively-attributed spiritual florilegia and hagiographical collections 6 , the famous Liber memorialis of Remiremont (on which more Inscribing Property, Rituals, and Royal Alliances 297 2 For "object biographies", see The Social Life of Things. Commodities in Cultural Perspective, ed. Arjun Appadurai (Cambridge 1986). On the manuscript's fate in the nineteenth and twentieth centuries, including the role played by the notorious book-thief Guillaume Libri, see n. 9 below.
3 Katrinette Bodarwé, Sanctimoniales litteratae. Schriftlichkeit und Bildung in den ottonischen Frauenkommunitäten Gandersheim, Essen und Quedlinburg (Quellen und Studien. Veröffentlichungen des Instituts für kirchengeschichtliche Forschung des Bistums Essen 10, Münster 2004). 4 See, respectively, John of Saint-Arnoul, Vita Johannis Gorziensis, ed. Michel Parisse, La vie de Jean, abbé de Gorze (Paris 1999 ) 54, 56, and 58; and Steven Vanderputten, Debating Reform in Tenth-and Early Eleventh-Century Female Monasticism. ZKG 125 (2014) 289-306. 5 For the medieval book holdings of Remiremont, see Michel Parisse, Les livres de l'abbaye de Remiremont en 1365 et la vie intellectuelle des religieuses au Moyen Age, in: Remiremont. L'abbaye et la ville, ed. Michel Parisse (Nancy 1980) 71-87. 6 Epinal, Bibliothèque Municipale, 118 (legendary, possibly from Remiremont); 146 (florilegium, below), and a few necrologies known only through later transcriptions 7 , the majority of such books are biblical manuscripts, mostly gospelbooks, several of which were donated to these communities. We know of such manuscripts from the abbeys of (from north to south) Aldeneik, Marchiennes, Bouxières, Poussay, Epinal, and Remiremont. For some of these books, the donor is known, or a plausible identification can be ventured; for others, all such information is lacking 8 .
Until recently, all but three of the above gospelbooks belonged to public collections in France. Of those three, two are kept in the crypt of the church of Saint-Catherine in the Belgian town of Maaseik, and are reasonably accessible to researchers despite their poor state of preservation. But prior to the recent sale at Christie's, the third such manuscript, known as the Theutberga Gospels, had been in private hands since the end of the eighteenth century. Only a handful of privileged scholars were able to inspect it, most often when it was put up for sale 9 . The general inaccessibility of the Theutberga Gospels over the past two centuries has greatly hindered progress in our understanding of its contents and provenance. Over the course of the last century, several palaeographers were able to inspect the manuscript, but none published their findings. According to several auction catalogues, Bernhard Bischoff established its origins in a Lorraine workshop, probably in the town of Metz but perhaps the Alsatian abbey of Murbach, in the second quarter of the ninth century 10 . All those who have inspected this magnificent volume have acknowledged that it is of a very high quality, and doubtless originated in circles closely associated with the Carolingian court. According to one tradition, the manuscript had been the private property of Theutberga, Queen of Lotharingia and wife of King Lothar II; it is for this reason that it is commonly known as the "Theutberga Gospels". This attribution ultimately derived from a late ninth-century addition on folios 198-199, describing the ordination of an abbess (discussed below), which implied that the manuscript had been given to a female convent. Given its deluxe status, it was natural to think of the close association of several Carolingian queens with female monasteries, either as owner or as lay abbess, in the second half of the ninth century. In view of the putative Metz origins of the manuscript, the most obvious attribution seemed to be to an institution located in that city. That of Saint-Pierre-aux-Nonnains was not considered, perhaps because the abbey had been owned at some point by King Lothar II's disreputable mistress Waldrada. But the abbey of Sainte-Glossinde had belonged from before 867 to the historiographically more re-spectable Queen Theutberga, and therefore she was singled out as the presumable owner of the volume in the middle decades of the ninth century
11 . An enigmatic late tenth-or early eleventh-century list of estates that was inserted into the manuscript after the ordination ritual inspired one late nineteenth-century observer to locate these estates on a rudimentary map subsequently inserted at the end of the manuscript; that map led later commentators to suggest that the manuscript subsequently ended up in Poussay, where a nunnery had emerged over the course of the early eleventh century 12 . No other evidence is present in the manuscript indicating the ownership from the ninth century until the present, and between the early eleventh century, when the estate list was drafted, and the end of the eighteenth century, we have no clear indication of where it might have been.
There are many things that make this manuscript eminently deserving of further study, especially now that it has (definitively, one hopes) entered into the public sphere. One notable aspect is the manuscript's unusually comprehensive assemblage of texts relevant to study and use of the four gospel texts, including Eusebius's canon tables, Jerome's preface to his translation of the gospels, Eusebius's letter explaining the canon tables, standard prefaces and summaries of each gospel, and a comprehensive and neatly laid-out Roman capitulary of gospel lessons for the liturgical year 13 . However, the evident value of these parts of the manuscript to biblical scholarship and specialists of Carolingian codicology, bible production, and bible study lies beyond the interests of this article. Relevant to our purpose is instead the question of ownership, beginning sometime in the second half of the ninth century, and what the inscribed texts can tell us about the literate practices of female communities in the region between the later tenth and the early eleventh centuries.
In particular, even though they comprise a mere three folios worth of text (fol. 198 v -200 r ) the ordination ritual and the estate list turn out to be of exceptional interest to our understanding of the ritual representation of female leadership around 900, and of estate management and the use of the written word in that context approximatively a century later. As we contend in this article, the estate list also allows a provisional reallocation of the ownership of the manuscript to the abbey of Remiremont, which like Sainte-Glossinde had connections with Carolingian royalty at the time when the volume was presumably transferred to a female religious community 14 . Our approach in the pages that Inscribing Property, Rituals, and Royal Alliances 299 11 Ibid. 17. This provenance is stated as fact in Tampieri's study, L'évangéliaire (cit. n. 9) 17s. 12 The Beck Collection (cit. n. 1) 21; also Tampieri, L'évangéliaire (cit. n. 9) 26s. 13 A succinct description of these contents and their decoration is in The Beck Collection (cit. n. 1) 21 and 23s. This rare combination of texts suggests an intent to represent the Gospels as a unity and to make the manuscript usable as a lectionary for use by an individual keen to follow along with the services. We wish to thank Diane Reilly for her expert advice on this. For a recent study showing the value of these liturgical books to the early medieval historian, see Rosamond McKitterick, Charlemagne, Rome and the Management of Sacred Space, in: Charlemagne. Les temps, les espaces, ed. Rolf Grosse (Paris, forthcoming v -200 r of the manuscript, there is a list of sixty-five place names, together with revenues that are due from them. As noted above, the script is approximately from the decades around the year 1000 15 . An edition of the text is provided at the end of this article, and the locations it refers to are indicated, as far as possible, on the appended map. Most of the names can be easily identified with places in modern Lorraine, for the most part in the department of the Vosges and in the diocese of Toul.
As mentioned already, this list has been proven influential in the attribution of a provenance to the manuscript. It has been traditionally assumed to be a tithe list of the convent of Poussay, an assumption apparently justified by a nineteenth-century handdrawn map inserted into the manuscript. This map plotted some of the place names on the list, and underlined Poussay. A marginal note, in English, explains that it is A map of a part of the diocese of Toul in Lorraine, showing the situation of many of the places mentioned in the list at the end of the MS 16 . The fact that these places are "more-or-less in a circle around Poussay" has led subsequent investigators to conclude that the revenues "are evidently dues to Poussay", and so that the manuscript must have passed through Poussay's control 17 . This is certainly possible: the ordination ritual for abbesses that precedes the estate list suggests that the manuscript belonged to a female religious institution, and as every monastery, Poussay must have needed and owned gospel books. But when the evidence is examined more closely, the association with Poussay is not the only, or in fact the most likely scenario.
According to Michel Parisse, the idea of founding a nunnery at Poussay had probably originated under Bishop Gerard of Toul (963-994), perhaps as a way of managing the excessive numbers of new recruits at the new nunnery of Bouxières. Gerard was not however able to put his plans into effect, and nor was his successor Bishop Berthold. . 15 The Beck Collection (cit. n. 1) 24. 16 The note continues: The places marked with an X are added from Ortellius, referring to the cartographer Abraham Ortelius (1527-1598). The hand of the marginal note was responsible for adding those places marked X, which are not on the estate list; the original map was however drawn by someone else, and labelled in a non-cursive script. 17 The Beck Collection (cit. n. 1) 24; cf. Tampieri, L'évangéliaire (cit. n. 9) 25-27.
relics were translated there in 1036 18 . This protracted foundation may well reflect difficulty in gathering sufficient resources, for although the Lotharingian female religious landscape was second only to Saxony in sheer density of institutions, Poussay was only a minor part of it 19 . We are lucky to possess two lists of Poussay's estates, preserved in papal bulls issued by Pope Leo IX in 1049 and by Pope Lucius III in 1185 20 .
According to these documents, Poussay owned merely nineteen estates and churches 21 . This seems a poor fit with the impressive list of locations recorded in the Theutberga Gospels. What is more, not a single one of Poussay's known estates is mentioned in the Gospels list. There is in fact nothing to connect the revenue list, and therefore the manuscript, with Poussay, beyond the fact that Poussay is in Lorraine, and so are the places in the Gospels list.
However, there was another Lotharingian convent that was also marked on the nineteenth-century map without emphasis or further comment: Remiremont. Compared to Poussay, Remiremont was not only very old, it was extremely wealthy, housing literally dozens of nuns; while Poussay was restricted to fourteen nuns in the fourteenth century, and perhaps had as few as four in 1413, Remiremont in the later Middle Ages had sometimes several times as many 22 . Its enormous endowment has been compared in extent to that of a bishopric 23 . It was certainly the wealthiest convent in Lorraine in the later Middle Ages, and very likely the wealthiest female monastery in all of the middle kingdom of Lotharingia in the ninth to early eleventh centuries. It is surely the most likely institution to have been able to boast revenues from over sixty different estates around the year 1000 24 .
If the scale of the estate list would seem to fit Remiremont, then what about the detail? Unfortunately, until now the early history of Remiremont's property has been very difficult to write, and as a result has been little studied. No ninth-century estate survey to match those from other Carolingian monasteries was produced, or at any rate has survived, and there is no "foundation" charter, or indeed any charter from before 1200 that contains a list of the convent's holdings 25 . In short, we cannot know for certain what estates the convent of Remiremont owned in the early Middle Ages. The only significant early medieval evidence is provided by the ninth-century Liber Memorialis, now in Rome (Biblioteca Angelica, 10). Alongside extensive materials for liturgical and commemorative use (some 11,500 personal names), this remarkable manuscript also preserves brief records of donations from the ninth, tenth, eleventh and twelfth centuries mostly inscribed into the margins, though occasionally written on fresh folios. Most of these gifts, totalling more than 800 transactions, were of people, who thereby became the convent's censuales -dependants with a limited but real obligation to the nuns, usually expressed through a regular payment in wax 26 . A number of similar grants were also recorded by the same scribes in the blank pages in a ninth-century gospelbook (the aforementioned Epinal, Bibliothèque Municipale, 105) 27 .
The scribes working on the Liber Memorialis also however included records of a few small donations of land, as well as some snippets of information relating to what was owed from particular estates 28 . Usually dated around 965, these snippets (in folios 65-71 of the Liber Memorialis) have been represented by Charles-Edmond Perrin and others as the fragments of a tenth-century censier or estate survey, originally put together to record the revenues of the office of the secreta, responsible for the maintenance of the altars, candles, and the abbey's treasury 29 . Voicing an alternative interpretation, Michel Parisse has argued that the censier indicates the creation of two separate mensae, one for the abbess and one for the community 30 . Whatever the case, Perrin was surely right to emphasise that the property mentioned in this part of the Liber Memorialis cannot have been the entirety of the convent's resources, or even anything close to it. Even so, it is significant that of the sixty-five places listed in the Gospels, some forty seem to be mentioned in the Liber Memorialis (and another two in the Epinal Gospel book) 31 . Admittedly, the mere mention of these places in the Liber Memorialis is not enough to show that Remiremont owned them, since they are often referenced simply in passing, and some of the attributions are only probable, not definite: still, there is enough to suggest that the Remiremont community was in contact with places listed in the estate list at an early date, and had an interest in them. Even based on the fragmentary early medieval evidence, then, there is more to connect the list with Remiremont than Poussay.
In the later Middle Ages, the documentary record for Remiremont begins to fill out. From 1295, we have the first list of Remiremont properties, naming some thirty-eight estates. Of these thirty-eight estates, some fifteen also appear in the Gospels list. That is a considerable overlap, particularly when it is considered that the 1295 document was not a complete record of the convent's overall holdings, but merely of those places that owed revenues to the duke of Lorraine, Frederic III, as part of an agreement with the convent (the agreement of Echappe-Noise) 32 . Another Remiremont document from 1309 lists fourteen estates, of which eleven are noted in the Theutberga Gospels revenue list; while a document from 1436 enumerates twenty-seven estates, of which seventeen can be found in the Gospels list 33 .
As already mentioned, none of these medieval lists makes any claim to be comprehensive, and it is only from the seventeenth century that an overview of the community's holdings becomes possible. According to an enduring local tradition, Remiremont owned fifty-two "bans", that is to say centres of administration entirely controlled by Remiremont, many of which had several dependant villages attached 34 . In reality, things were rather more complicated, for a synthesis of three seventeenth-century documents comes up with a total of seventy-two "bans" 35 . Of these seventy-two, some twenty-three also appear in the Theutberga Gospels list. In other words, at least twenty-three of the places on the Gospels list were not only owned by Remiremont in the early modern period, they were exclusively owned by the convent, and were considered amongst its most important holdings.
There is one final kind of evidence that is perhaps the most suggestive of all, and that is registers of tithes. Two of these are relevant here: one from 1618, listing eighty-eight places in the diocese of Toul whose churches were controlled by Remiremont, and another from 1402, listing eighty-one such churches 36 . Forty-nine of the places from the 1618 list, and forty-two of those from 1402, appear in the revenue list of the Theutberga Gospels. What is more, if we look at the churches from the tithes registers that do not appear in the Gospels list, we see that they include those nineteen (in 1618) or twenty (in 1402) churches immediately around Remiremont itself (the deanery of Remiremont). For whatever reason, this region was not covered by the Gospels list, as is clear from the map. Of the places in the Gospels list, then, the tithes of seventy-five per cent were owned by Remiremont in 1618, and of sixty-four per cent in 1402; conversely, leaving aside the churches in the immediate vicinity of the convent itself, over two-thirds of Remiremont's tithes in 1402 appear on the eleventh-century list, and seventy-one per cent in 1618.
The overlap is not total, but that would hardly be expected in a period spanning several centuries of expansion and shifts in settlement, on the basis of lists that were seldom intended to be complete 37 . For instance, a further two places on the Gospels list (Rancourt and Dommartin-les-Remiremont) that were not controlled by Remiremont in 1618 were instead owned by Saint-Mont, the religious community which had developed under Remiremont's watch in the later Middle Ages; it would not be unreasonable to suppose that earlier they too had belonged to the convent 38 . And the Remiremont connections are all the more compelling when one considers the alternatives. The Metz convents of Sainte-Glossinde and Saint-Pierre-aux-Nonnains, for example, did have churches in the diocese of Toul, but not many: four for the former and five for the latter, according to the 1402 Toul tithe register; not one is to be found on the gospelbook list 39 . Of the three other convents in the diocese of Toul itself, none is a serious contender. Poussay has already been ruled out, and there is no connection with Bouxières either, whose holdings were further to the north (and anyway relatively small: just nine churches in 1402); the community of Epinal may have had interests at one or two of the sites, but nothing more 40 . When set in this context, the evidence from the Liber Memorialis, the various medieval and early modern property registers, and the register 304 Steven Vanderputten and Charles West 36 Boquillon, Les chanoinesses (cit. n. 22) 19-22; Longnon-Carrière, Pouillés (cit. n. 24) 333s. The 1402 list only survives in later copies: ibid., xlv-xlvi. 37 Several of the places in the Gospels list are not mentioned anywhere in the 1402 Toul tithe register: for instance Liezey. Conversely, several places on this register were apparently new as parishes, for instance Deycimont and Saint-Prancher. 38 The of churches in 1402 and 1618, together overwhelmingly suggests that the list in the socalled Theutberga Gospels is a record of Remiremont's revenues. If this is so, then this document is the earliest known list of Remiremont's possessions, and perhaps in fact the most complete list to survive from the Middle Ages altogether. It may therefore be possible to use it to throw further light on this prominent community's history. Perhaps the first observation is that Remiremont's property holdings were as stable as they were extensive. It has recently been suggested that the convent's holdings were probably derived from royal grants in the early Middle Ages, as also seems to have been the case for other comparable institutions in the region 41 . The Theutberga Gospels list, which provides a kind of "missing link" for the history of Remiremont's history between the hints of the Liber Memorialis and the details of the later Middle Ages, suggests that there was no dramatic turning point in the monastery's history, from the point of view of its holdings at any rate.
Secondly, the gospelbook list sheds light on how the community at Remiremont actually handled its estates. With a few exceptions, three kinds of dues are registered for each location: a sum; a second sum valued in cash (d'), either 15 or 30 pence; and a number (usually three) of m. which is probably a reference to modii, a measurement used of grain. The revenues denoted in pence come to a total of 1,355, a significant amount, and those of modii to 174. What the first sum refers to is difficult even to speculate on: perhaps a different source of cash (later in the Middle Ages, Remiremont distinguished between tithes on livestock and tithes on grain), or perhaps something else entirely 42 . That the list is a record of tithes is likely, if not altogether certain, given the similarities with the tithe list of the seventeenth century discussed above 43 . That would make the list an early indication of the growing importance of such revenues for monastic communities in the tenth century. Whatever the case, the capacity to administer a triple levy suggests a degree of administrative competence. So too does the organisation of the list, for, as is clear from the map that accompanies this article, the places are grouped together in approximate order of their enumeration, demonstrating that someone at the convent had a good grasp of the geography of its holdings.
As already mentioned, it is extremely unlikely that the list was put together as a comprehensive record of the monastery's income, not least because it appears to concentrate on Remiremont's holdings some distance from the convent (50-100 km), rather than those in the immediate vicinity (later known as the "bans de la Montagne") 44 . A similar pattern can be observed in the Liber Memorialis 45 . This may reflect a separate organisation for exploiting these estates, which owing to their distance could not be . 42 Boquillon, Les chanoinesses (cit. n. 22) 22. 43 Maps of the rents and tithes of the community in the early modern period also suggest a stronger geographical overlap of the list with the latter: see Jean-Paul Rothiot, Réaction féodale et fin des pré-lèvements, l'exemple du chapitre noble de Remiremont, in: Le Pays de Remiremont, ed. ParisseRothiot-Heili (cit. n. 26) 217-248, at 224 and 225. 44 For these, see Boquillon, Les chanoinesses (cit. n. 22) 14. 45 Gaillard, Le "Pays de Remiremont" (cit. n. 26) 28.
treated in the same way as those nearer, and which might have been requested to send transportable goods, such as grain, to the convent, perhaps by river. Another possibility relates to the division of revenues within the convent, as already suggested by Perrin for the fragments in the Liber Memorialis. In the late seventeenth century, the abbess, the secrète, the sonrière, the provost and the great and lesser chancellors all had their own earmarked incomes 46 . The properties mentioned in our list show a strong association with the chancellors: twenty of the twenty-three places on the list that were also recorded in the seventeenth century as being one of Remiremont's "bans" were at that point under the authority of either the great or lesser chancellor, forming more than half of all these officers controlled. Just one estate was under the provost (out of the eleven allocated to him), one under the abbess (out of the eleven allocated to her), and one to the sonrière 47 . It may be that the list therefore relates to the chancellor's revenues in some way. The two possibilities -that distant estates were handled separately for practical reasons, and that these estates were predominantly under the aegis of the chancery -are not of course exclusive. Either way, we have to reckon with a degree of administrative sophistication in the community.
As a result, we can conclude that Perrin's judgement on Remiremont's documentation of its estates in the tenth and eleventh centuries, based on the Liber Memorialis -"disastrous practices", incapable of contributing in practice to any temporal administration -requires nuance 48 . No matter what conclusion one draws from the notes copied into the Liber Memorialis, the list in the Theutberga Gospels shows this was a community that knew where its estates were, was able to treat them differently, and was able to administer a triple levy. Several circumstances can be identified that may have enhanced awareness of the monastery's temporal wealth towards the later tenth or early eleventh century. Specialists have noted a significant change in the nature of the notices in the Liber Memorialis around the middle of the tenth century, with scribes investing more effort into recording information that was important from a legal viewpoint, like penal clauses, witnesses, and indications of date 49 . That in turn may be related to the influence of the cleric Odelric, later archbishop of Reims, lay abbot of Remiremont and the nearby nunnery of Bouxières, and of the abbey of Saint-Arnoul in Metz, in the 960s 50 . Finally, we should consider the abbey's involvement in significant land-clearance in the wooded 306 Steven Vanderputten and Charles West 46 For these offices, see Boquillon, Les chanoinesses (cit. n. 22) 84-92. The sonrière was in charge of the material needs of the community. 47 Cf. the map in Boquillon, Les chanoinesses (cit. n. 22) 20. 48 Perrin, Seigneurie (cit. n. 29) 163 (about the cerarii), and 169: "on voit mal comment des recueils aussi incohérents dans leur composition que les Libri traditionum auraient pu, dans la pratique, apporter une aide efficace à l'administration du temporel des établissements religieux". Cf. ibid. 624, on the "pratiques administratives franchement défectueuses". 49 Parisse, Les notices (cit. n. 26) 213 and 220s. Parisse also observes attempts to reorganize the information entered in the Liber Memorialis, for instance by grouping related notices (ibid. 214); and a growing division of labour in written practices and practice of estate management (ibid. 223-227). On the changing nature of the notices, see also area around the monastic site in the latter decades of the tenth century 51 ; and the fact that, around the same time, we see an upper-advocate and several advocates taking over the role of Remiremont's former lay abbots 52 . The gospelbook list should probably be seen in the context of these various changes, suggesting a re-organisation of the abbey's estates and their management during the decades before and after the turn of the first millennium. Given the apparent stability of Remiremont's holdings, however, the impact of that reorganisation should not be exaggerated, and we must also acknowledge that in view of the fragmentary nature of the evidence, it remains difficult to establish with any kind of precision its scope and effects.
The Ordination Ritual for Abbesses
A third implication of the probable Remiremont provenance of the Theutberga Gospels concerns another text written into the Gospel book, to which we now turn. On folios 198 v -199 v , just before the estate list, we find an ordo for the ordination of abbesses: this was written in a single hand (with a handful of corrections and emendations by a second one) that can be dated to the later ninth century 53 ; an edition is provided at the end of this article. While it has been suggested that the order was adapted from a contemporary order for the coronation of a queen, in reality it derives from late eighth-or early ninth-century scripts for the ordination of abbots and abbesses 54 .
The order as it is preserved here begins with a double blessing of the vestments of a woman religious, using a specific formula not found in known liturgical handbooks from the time but closely matching, in typology and general ideology, others that are widely attested. Given the formula's placement in the text, and given the presence of other ritual acts not commonly associated with an ordination ritual of abbesses throughout these pages, it is likely that the author of these pages intended this blessing of vestments to be an integral part of the ordination ritual. The second and third parts of the order, entitled Oracio quando abbatissa ordinatur in monasterio, consist of two prayers to be said during the ceremony. These prayers (Cunctorum institutor Deus and Omnipotens sempiterne Deus) are a very close match with the version of the prayer sequence documented in a late eighth-or early ninth-century Frankish Gelasian sacramentary from Autun 55 , and are more distantly related to versions of the same prayers found in the . Fourth, we have a brief, apparently choreographic instruction for the bishop to anoint the abbess with holy chrism, and to recite a brief formula as a blessing. This is followed in fifth place by a blessing of the hands of the elect, using a formula nearly identical to one found in the Autun sacramentary, where it is the last one of a series of blessings used for ordaining members of the clergy 57 . Finally, the ordo returns to the last of three prayers represented in the Autun sacramentary's ordination sequence 58 .
The Theutberga Gospels' liturgical ordo is highly significant in at least two respects. First, it is of interest to specialists of medieval ritual scripting, as it elaborates upon a specific tradition represented in the Autun sacramentary that is otherwise poorly attested in ninth-and early tenth-century manuscripts from the wider Lotharingian area. Only three manuscripts known to have been produced or used in this region contain an elaborate set of prayers for blessing abbesses: the aforementioned sacramentary of Gellone, the sacramentary of Autun (which in the tenth century ended up at Sankt Maximin in Trier and may have passed through French-speaking ownership in the region prior to that) 59 , and the Theutberga Gospels. Each represents a different stage of the absorption, adaption and development of Roman traditions in Francia since the later eighth century. Thus the "Autun blessings" clearly represent a modified version of those found in the sacramentary of Gellone. For their part, the Theutberga Gospels are faithful to the text of the Autun sacramentary (simply omitting all references to abbots and their male subjects) yet add the aforementioned choreographic instructions, which are helpful when trying to imagine how the ritual would have actually been staged in a late ninthcentury context.
Compared to the elaborate choreographic instructions included in the mid-tenthcentury Romano-German pontifical tradition, the ones found here are fairly rudimentary 60 . But contrary to what scholars have previously suspected
61
, the ritual additions to the ordo in the Theutberga Gospels are clear evidence of attempts to expand that ordo into a fully-fledged scenario for abbatial ordination, pre-dating that major achievement of the Ottonian period. In that sense, the order represents a stark contrast with the majority of preserved ritual handbooks from ninth-century Lotharingia. For instance, Cambrai, Médiathèque, 164, the only faithful copy of the pontifical sent by Pope Ha- 2015) . 61 Hilpisch, Entwicklung (cit. n. 56) 61s.
drian to Charlemagne and apparently made for Bishop Hildoard of Cambrai, contains only a few short prayers, none of which was later replaced or complemented with newer material 62 . Likewise, none of the ninth-century revised "Gregorian" pontificals from the Lotharingian region contains significant additions to that particular tradition 63 .
Second, the Theutberga Gospels order is also an important piece of evidence for representations of abbesses' and generally female religious' situation in the later ninthcentury Church. Of particular significance in this respect are the inserted ritual acts (blessing of clothes, anointment, blessing of hands). These closely match, and indeed were taken from, the scripts for the ordination of members of the clergy. In view of the stringent measures taken by several councils of the second quarter of the ninth century to exclude abbesses and female religious generally from sacramental and pastoral duties 64 , it is interesting to see how the author of this version of the ordo relied precisely on material destined to install members of the clergy to complement the skeletal set of prayers for the ordination of abbesses transmitted since the late eighth and early ninth century.
These observations make it tempting, given our suspicions of the origins of the revenue list, to look for some link between this unusual combination of ritual acts and prayers and the fact that Remiremont's Liber Memorialis in the 920s refers to Abbess Ida as abbatissa et diaconissa, abbess and deaconess 65 . Upon this phrase has been constructed an entire narrative of Remiremont's history. Eduard Hlawitschka argued it indicated that the situation of the female religious at the abbey since the late ninth century had shifted away from its former Benedictine regime 66 . Franz-Josef Jakobi has recently extended these observations to paint a picture of Remiremont's situation where the Benedictine observance at the abbey had lapsed, the monastic economy was plagued by massive losses of property, and where the abbey essentially became a proprietary institution of the Bosonids, led by Duke Richard and his son, Count Boso 67 .
Within this narrative, the return to order came only in the 930s, when Duke Giselbert of Lotharingia asserted his lordship over the abbey by issuing a statement on the restitution of its lost property, presumably on the occasion of a visit 68 . In Eduard Hlawitschka's understanding, that statement signified a broader action for reform, aiming to stop the "secularization process" that had led to Abbess Ida being named "abbess and deaconess". To support this claim, Hlawitschka referred to the chronological coincidence of Giselbert's intervention at Remiremont with his actions for the monasteries of SaintGhislain and Sankt Maximin; and to the detail in the notice commemorating his action at Remiremont, that he received the assistance of Bishop Adalbero of Metz, his colleague Gozelin of Toul, and Archbishop Ruodbert of Trier, all three noted monastic reformers. From these indications, Hlawitschka inferred that the "reform" at Remiremont signalled a significant reduction of lay abbots' power, the reorganization of the monastic estates, and a return from a canonical to a more recognizably monastic discipline 69 . In reality, this is all speculation. As recently argued by Dierkens and Margue, Giselbert's activities at Remiremont could have simply reflected his desire to consolidate a recent political alliance amongst a group of Upper Lotharingian aristocrats centered on him as duke of Lotharingia, and bound by the explicit expression of fidelity to King Henry I of Germany 70 . Rüdiger Barth has observed too that Giselbert may have wished to specifically express his ducal role as protector of monastic institutions, and thus further to reinforce his position in Lotharingian elite circles 71 . What is more, as Parisse has pointed out, female members of the Remiremont community continued to be referred to as deo sacratae or sanctimoniales until late in the tenth century, and there is reason to suppose that there was no division between the incomes of the abbess and the community until the middle of the tenth century, long after other institutions had adopted it 72 . In the light of the prominence of clerical themes in the Theutberga Gospels ordo, and this ordo's codicological connection with Remiremont, we might therefore wonder whether the description of Ida as "abbess and deaconess" in the 920s represents not a so-called decline into a canonical form of life, but rather a clericisation of the community parallel to that experienced in male institutions from the ninth century, where monks were increasingly also ordained as priests. Remiremont in the 920s was not necessarily a community in need of reform, so much as a place where monastic traditions were increasingly enriched by clerical practices. Of course, it is important not to place too much weight on unique occurrences, given the flexible meanings of terms used to designate female religious functions 73 . Even if it were possible to resolve the debate on Ida's specific status, it remains to be seen whether the insertion of such material with clear clerical connotations in the order could actually be used to chart changes in female religious' liturgical prerogatives and place in ecclesiastical structures, given the difficulties of working out what these were at any precise moment 74 .
In summary, then, the ordo in the Theutberga Gospels is indicative of a number of broader trends. First, it shows, and rather uniquely so, that regional entities in the later ninth century were experimenting with allusive ritual scripts prior to the creation of the more elaborate so-called "Romano-German Pontifical" tradition, and that this experimentation also applied to rituals destined for female monastic leaders. Secondly, it brings into question the notion that a profound transition was taking place in the religious' status at that time, from a Benedictine regime to one of "secularized" canonesses. As historians now acknowledge, women religious' observance c. 900 would normally have been ambiguously situated between these two theoretical templates 75 . Thirdly, its presence in this manuscript confirms that the book almost certainly resided in the library of a female monastery in the later ninth century, and that it likely played a role beyond that of mere treasure or memento of a powerful patron. It is to who that patron might have been that we now turn.
Female Religious and Royal Patronage in the Later Ninth Century
The order for the benediction of abbesses has brought us to the end of the ninth century, a time when female members of the Carolingian dynasty were still heavily involved in Lotharingia's female institutions. The background to this involvement has been explored in a recent article by Simon MacLean, who connected two profound changes, occurring over the course of the middle decades of the ninth century, in views on the office of queen and its moral implications: a desire to shield royal princesses, wives and widows from moral scandal; and an increasing royal reliance on female monasteries for symbolic, political, and economic purposes 76 . This is not the place to lay out in detail the implications of royal women's involvement in the management and spirituality of female communities, but it should be noted that the way these individuals were involved with specific communities (as lay abbess, lay owner, or simply as representative of royal power in a certain area) could vary depending on an institution's specific geographical, socio-political, and other circumstances 77 . Because the Theutberga Gospels were produced in the region of Metz, and because it is a deluxe manuscript, it has traditionally been associated with the abbey of SainteGlossinde in Metz. That derives from the abbey's own connection, which appears to have begun some time before 867, with Queen Theutberga (d. 875), former wife of King Lothar II; she was also buried there 78 . A queen retiring to a convent might well have taken books with her, and these might well have then been reworked to make them suitable for a convent's library. However, the manuscript's rather shaky association with Theutberga is based simply on the fact that she was the most prominent female member of the extended royal family to have a preferential connection with a female monastery from the Metz region.
In truth, nothing connects it specifically with Theutberga, nor for that matter with Sainte-Glossinde; and if Remiremont owned it around 1000 -as the estate list suggests it did -there is no obvious reason why it could not have been there earlier too. While our understanding of exactly how female communities acquired significant manuscripts like this one is very incomplete for lack of reliable testimonies and ownership marks, there are no known examples in the later ninth to eleventh centuries of such volumes being given to one institution and then transferred to the ownership of another. Once in the collection of a female community, these prestige objects appear to have been awarded special status -hence perhaps the exceptionally pristine state of preservation of some of them, including the Theutberga Gospels -and did not leave the collection until much later, in some cases only upon dissolution in the late eighteenth century 79 .
If we therefore accept that Remiremont is indeed a likely candidate to have acquired the manuscript some time in the late ninth century, another prominent member of the court comes into focus: Waldrada, concubine and briefly queen of King Lothar II 80 . Historiographically speaking, Waldrada has suffered a very bad reputation, partly due to the allegations of witchcraft promoted by later texts like the Vita Deicoli (c. 1000), but mostly because of censurious nineteenth-century historians who held her responsible for leading King Lothar astray, and his kingdom into destruction 81 . This is perhaps also what led Jakobi to connect a narrative of disciplinary and organizational decay with the arrival of Waldrada in the convent of Remiremont in the late 860s 82 . In fact we know nothing of Waldrada's character or personal monastic inclinations; and given that both she and the gospelbook share an association with Remiremont, to call them the "Waldrada Gospels" would be neither more nor less justified than their current title. Lest we substitute one speculative attribution of ownership for another, however, we should also note that, in principle, any member of the upper échelons of the elite could have given the manuscript to the sisters. We know, for instance, that the earliest site of the convent on the Saint-Mont was situated right next to a royal palace, and therefore was frequently visited by sovereigns (and, presumably, their queens) up to the 860s 83 . Any one of these individuals could have presented the manuscript as a gift, with the exception perhaps of King Lothar II, whose relation with the sisters was probably less than cordial 84 . We also need to look at the possibility that one of the region's bishops, for instance Drogo of Metz (d. 855) whose interest in de luxe manuscripts is well known, patronized the monastery by donating a manuscript of this quality 85 .
As for Remiremont itself, we have two further candidates with connections high enough to allow speculation that they may have been behind the donation. Abbess Theuthildis (?before 833-after 862) fostered very close connections to the Carolingian court, and judging by her letters expected significant patronage from both Emperor Louis the Pious and his wife Judith, and from various individuals in his immediate circle 86 . According to some historians, her co-governor, a cleric named Theoderic who is mentioned in sources from the 820s onwards as the local provost and who may have led the sizeable male community of clerics serving at Remiremont, could have been one of Louis's half-brothers. Two other half-brothers of Louis, Drogo and Hugo, were abbots of respectively Luxueil and Charroux; it is possible that Theoderic, alongside his position at Remiremont, held the same position at Saint-Evre or Murbach 87 . This brings us tantalizingly close to one of Bischoff 's possible candidates for the scriptorium where the manuscript was originally produced. Even if it were to have been made elsewhere, it does not seem too far-fetched to imagine that Theoderic and Theuthildis acquired high-quality manuscripts and later bequeathed them to the abbey.
That we have no secure indications of who might have transferred the manuscript into the hands of the Remiremont community may seem disappointing. Yet that very uncertainty only underscores the previous observation that the sisters at that institution in the ninth century were tied up in a complex web of interconnecting aristocratic and ecclesiastical relations, all of which were focussed on the then-ruler and his court. The simple fact that we are currently unable to decide who of the many prominent people in that web might have presented the abbey with the magnificent so-called "Theutberga Gospels" attests to the exceptional significance of that institution in contemporary Carolingian politics and religion.
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Conclusions
The reevaluation of the "Theutberga Gospels" that this study has provided allows us to rethink the manuscript's early history. Though not the only possibility, the most plausible scenario is that the book was donated by an eminent patron in the later ninth century to a female religious institution, almost certainly reflecting and cementing that institution's connections with the Carolingian dynasty of the middle kingdom, connections that were increasingly important in the ninth century for both dynasty and female religious communities. The way its new owners later inserted the abbess ordination text described above suggests that the object's prestige status was respected within the community, and that the book had a place at that community's heart, marked by the inscription within it of perhaps the community's most important liturgical ceremony, to be repeated in every generation.
Almost a century later, as seems to have been common, the liturgical manuscript took on a new purpose with the addition of an estate revenue list 88 . This may reflect a change in the status and use of the book. The book may not any longer have been used regularly, perhaps due to changing liturgical fashions -a change which explains its excellent state of preservation, which is what made it so desirable for later collectors of different kinds, legitimate and otherwise. It also however reflects an attempt to endow the property list, drawn up for specific reasons that we cannot now know, with a sacral significance through association with the volume: an "object lesson", so to speak, that the distinctions between the liturgical and the administrative life of major institutions were often more blurred than current epistemological divisions can make them seem.
If we have learned new things about the book and its changing role, from prestige item to liturgical repository to estate management tool, then we have also learned new things about its owners. If the Remiremont association that we have proposed holds upand it is surely the most plausible option -then we have acquired new sources for the history of one of the most important convents in medieval Europe, significantly advancing our understanding of the community's property, liturgy and royal associations. Its adaption of the book to suit its own needs and expectations suggests that the institution remained liturgically committed in the late ninth century. The estate revenue list a century later shows not just very considerable wealth but also expertise in managing that wealth, as attested by the division into different kinds of revenue stream, and the geographical organisation of the holdings, as well as reminding us of the institution's essential stability, expressed through ownership of certain rights that lasted for well over half a millennium.
As a result, we may now have good reason to reconsider the traditional story of Remiremont's history which has it sliding into a comfortable decay from its formerly rigid Benedictine observance, as it "failed" to reform 89 . The so-called Theutberga Gospels throw light onto the changing priorities and needs of an enduring institution over several centuries which defy simple narratives of rise and fall. Further investigation is likely to reveal more of this fascinating manuscript's secrets, and to teach us more about the women who owned and interacted with it in such diverse and changing ways.
k The first scribe added ad above the line, and corrected celesteum. l The scribe first wrote donativa, then erased -tiva. m Domino is not present in the manuscript, presumably forgotten because the next part begins with almost the same word form.
n Corrected into quatinus.
